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is known as the holiday for planting trees, on which 

schoolchildren and their teachers plant trees all 

around Israel. The tree-planting ceremonies 

symbolize the renewed connection between the nation 

and its land.”58)

Let us now return to the topic of the sapling. 

Bustling around to get a Giant Sequoia for the 

memorial event, Tsuda came to know that Yamao 

Yōzō 山尾庸三 of the Ministry of Industry grew 

them in his garden; Tsuda begged Yamao to give him 

a sapling.59) The sapling Yamao ordered was, 

however, the wrong kind; it was a cypress 

lawsoniana, and he cultivated them in his yard 

without knowing his mistake. No one knew what  

the sapling of a Giant Sequoia looked like in the 

beginning of the Meiji era.

Fig.   11 is taken from Tsuda’s essay in the 

agricultural journal Nōgyō Zasshi 『農業雑誌』 
published by him. It is clear that he fully expected  

the General’s tree to grow tall and big in Ueno Park 

as a memento of his visit, and duly named it  

“Guranto Hinoki ぐらんとひのき.” Yet, as scientific 

knowledge now tells us, the Japanese climate was 

never suited to the Giant Sequoia,60) and obviously it 

would have been too huge a memorial for the mount 

of Ueno. So, had it not been for the mistaken sapling, 

the General’s memorial tree would not have survived.

In connection with this, in 1930, fifty years after 

the General visited Japan, a bronze monument was 

erected beside the trees by Shibusawa Eiichi and 

Masuda Takashi of former committee of that 

memorial event (Fig.   12 a, b).61) Regarding the  

reason for the monument, the inscription says: “Few 

people now know the history of these trees. Therefore, 

we who had the privilege of participating in the 

welcome event fifty years ago have erected this 

memorial tablet near them.” The chief attendants 

were Miss Jane, daughter of L.-Colonel and Mrs. J. G. 

Mcllroy, American Embassy, Mr. E. L. Neville, 

Charge d’affaires, American Embassy and Shidehara 

Kijūrō 幣原喜重郎 the Minister of Foreign Affairs.62) 

The date of the unveiling ceremony was timed to 

coincide with May 30, to mark the end of the Civil 

war. The words by the General carved on the monu

ment are “Let us have peace.” Since 1946, a wreath 

laying ceremony has been performed under the auspices 

of the government of Tokyo and the Shibusawa 

Memorial Foundation every May (Fig. 13).

2. 4  Analysis of the space of three examples
It is unclear from the extant sources who was 

responsible for selecting the three sites for tree 

planting. Yet there is a considerable similarity among 

them: all were former landholdings of Buddhist 

temples and Shinto shrines, especially connected  

with Esoteric Buddhism and Tokugawa Shogunate 

ideology,63) which was kept out by the Meiji govern

ment for its uncivilized manner and syncretic 

thought.64) But these spaces transformed now into the 

first public parks by Dajōkan 太政官 decree No. 16, 

issued on January 15th 1873. The public park system 

resulted from the confiscation of temple and shrine 

lands in 1871; till now they had been exempted from 

taxation as a privilege of the clergy. The precinct of 

Buddhist temples and Shinto shrines were intrinsic

ally a kind of public space, and of historical value, 

and Edict No. 16 was issued to ensure that the spaces 

might henceforth be used as public parks.

Fig. 11  The Illustration of  the “Grant Hinoki”
(Tsuda Sen, Nōgyō Zasshi 『農業雑誌』, Gakunōsha, No. 89, 
September 15, 1879. Tokyo University Meiji Shinbun 
Zasshi Bunko Collection)
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The park’s management was entrusted to the 

governors of each prefecture; however, it had been 

directed customarily by Eizen Kaigisho 営繕会議所, 

an advisory board which originated from Chōkai-sho 

町会所, the local committees in Edo organized by 

Matsudaira Sadanobu 松平定信 in 1792.65) It is  

said that the board had advised that the governors 

retain old customs for a while, since the public morals 

of commoners was still too low to adjust itself to the 

western way of life. Indeed John Russell Young had it 

that the feeling of town parks in Nagasaki was “a 

pleasure ground with unique old temples gray and 

mossy with age.”66)

Thus the board kept on using an old word yūran-jo 

遊覧所 instead of Kōen 公園 a new word meaning 

“public park.” On the function of parks, parks made 

the most of the characteristics of a plaza, and were 

utilized for national activities including state 

meetings or even the state funerals. They also 

cultivated and edified people’s public manners for the 

sake of constructing the nation states. In addition to 

that, in the view of Dr. Honda Seiroku (who developed 

many parks in Japan and in its colonies), parks serve 

as a place for people to refresh and maintain a 

healthy body, especially for the laborers who worked 

in inferior conditions in industrial farms far from 

nature.67) The parks, therefore, were a necessary 

element in modernization.

3. Conclusion
An analysis of the characteristics and historical 

change of these spaces and the type of memorial trees 

suggests that the intention of planting was to reflect 

the policy of Westernization in Japan, with its 

emphasis on breaking with the past and obtaining 

new knowledge. Here, finally let us look back to the 

inscription in the Nagasaki monument. The reader 

will recall that it said not “Suwa-Shrine” but 

Fig. 12a  “Let us have peace”
The Memorial Monument of  General Grant’s Memorial tree in Ueno Park
(Teien to Fūkei 『庭園と風景』, Nihon Teien Kyōkai, Vol. 12 (6) 1930)

Fig. 12b  The Article on the Unveiling Ceremony on May 30, 1930 (Asahi Shimbun dated from May 31, 1930)
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“Nagasaki Park.” If General Grant visited there to 

pray, “shrine” would have been suitable, but the  

new word “Park” is more appropriate in this regard. 

It might be pointed out that Nagasaki Park was a 

place of the assimilation and popularization of foreign 

cultures, especially Christianity; Shiba Park was a 

place for settlers, who controlled nature with modern 

power, and Ueno Park was a place of learning, where 

people could access new knowledge. Each place was 

in its own way an emblem of the West: “religion,” 

“rational power over nature” and “knowledge,” all of 

which characterized Japanese modernization. The 

Grant administration in 1872 in particular had a great 

influence on Japan. During Grant’s administration, 

the Iwakura Embassy paid a state visit to the US,68) 

the national park system was established, the Arbor 

Day holiday was inaugurated in the US, and the 

Kaitakushi office was set up in Zōjōji by Kuroda and 

Capron. These developments during the Grant 

administration impacted on Japanese modernization. 

In relation to Iwakura Embassy, Fukuchi Gen’ichirō 

福地源一郎, a journalist, who was a member of this 

mission and had also been dispatched to Palestine in 

February 1873 as the first Japanese to visit to 

Palestine69) during this world tour. Fukuchi was also 

known to have devoted himself to organizing the 

welcome event for General Grant in Ueno Park as a 

representative together with Shibusawa Eiichi.70) It 

was in such places that the General, a victor in the 

civil war and a leader of modernization, was invited 

by the Meiji leaders to plant memorial trees. The act 

of planting was a ceremony intended to embed in 

Japanese soil the roots of Westernization. The 

purpose was to identify with the West and its 

civilization for Japanese Independence.71) If one 

recalls, it is just as the General said: “Unite with me 

in a sentiment.”

Meiji Japan promoted the imitation of the patterns 

of the West above all, but what about Japanese 

minds? Did the Japanese dispense with the old ways 

of thinking? To answer this question, it would be one 

of use to consider some rumors in respect to General 

Grant’s tree. It was found in the newspaper Tengyō 

Minpō 天業民報 by the Nichiren sect of Buddhism, 

Kokuchū-Kai 国柱会.72) According to the contributor 

Hoshino Takeo,73) who is a follower of Tanaka 

Chigaku 田中智学 and is known as the author of the 

record of the Meiji Emperor’s imperial tour around 

Japan as well, indicated that people in those days 

talked about the General’s spirit inhabiting the 

memorial tree, and said that those who touched the 

tree would be punished, or that messages written on 

its leaves could reach everywhere in the world.74) 

Even as modernization accelerated, such superstitions 

still persisted. Although memorial trees were planted 

in new modern parks, commoners and even political 

leaders seemed to keep “tree worship” in the back of 

their minds, and recognize the power of trees. That is 

why the planting ceremony was carried out as if it 

were a ritual of sanctifying tree as himorogi 神籬 in 

Shinto. Obviously such as Itakeru no mikoto75) 五十
猛命, a son of Susanō no mikoto 素戔嗚尊 and a god 

of planting trees appeared on Nihon Shoki 日本書紀, 

was respected in this sense. At the same time, the 

root of these ritual acts and thoughts can be seen in 

animism, as in the woodman’s old custom called 

Tobusa-Tate 鳥総立76) derived from a folk religion of 

the worship of the Mountain God 山神信仰, about 

which waka 和歌 in Man’yōshū 万葉集 were also 

composed.77) It is also seen in Hongaku 本覚 thought 

according to which “trees, lands, and all creation 

become Buddha,” and in the syncretism between 

Buddhism and Shintoism, a position which the 

government otherwise rejected. There is evidence 

here that an admixture of old and new ideas 

regarding nature was one source powering the 

promotion of modernization in Japan. Memorial trees 

were ritually planted to harmonize and to integrate 

the old and new minds or Eastern and Western ways.
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Bukkyō Daijiten, p. 3077 (龍谷大学編『仏教大辞典』
冨山房).
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公園』東京公園文庫), Satō Dōshin, Meiji Kokka to 

Kindai Bijutsu — Bi no Seijigaku (Meiji State and 

Modern Art), Yoshikawa Kōbunkan, 1999, pp. 25–28 
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Kensetsu-kyoku, 1985, pp. 22–23 (前島康彦『東京の
公園110年』東京都建設局).

66)	Young, op, cit., Vol. 2, pp. 482–483.
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Fig. 4  The Memorial Tree in Shiba, Tokyo 
General Grant’s Memorial Tree (Photo: Kinoshita Naoyuki)

Fig. 6  The Plaque by the Memorial Tree at Zōjōji

Fig. 7  The Memorial Trees in Ueno, Tokyo
Right: Cypress lawsoniana planted by General Grant  

Left: Magnolia planted by Mrs. Grant

Fig. 2  The Memorial Tree in Nagasaki 
General Grant’s Memorial Tree (Photo: Nagasaki City, the 

Green Section)

Fig. 3  The Monument by the Memorial tree in 
Nagasaki. (Photo: Nagasaki City, the Green Section)
“Nagasaki, Japan, June22, 1879. At the request of  Governor 
Utsumi Tadakatsu, Mrs. Grant and I have each planted a 
tree in the Nagasaki Park. I hope that both trees may prosper, 
grow large, live long, and in their growth, prosperity, and 
long life be emblematic of  the future Japan.”
(Young, John Russell, Around the World with General Grant, 
Vol. 2, The American News Company, 1879, p. 483)
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Fig. 13  Wreath-Laying Ceremony in Ueno Park
(Photo: May 27, 2005, Taito City, Secretarial and Public 
Relations Section)

Fig. 8  General Grant’s Tree 
The Nation’s Christmas Tree in General Grant National 
Park: The Grant Grove (Photo: National Park Service ©)
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近代日本における「記念植樹」に関する 
文化史的研究

―1879年グラント将軍訪日記念植樹式一考―

岡本貴久子

総合研究大学院大学　文化科学研究科　国際日本研究専攻

本研究では近代日本において実施された「記念」に樹を植えるという行為、即ち「記念植樹」
に関する文化史の一つとして、明治12（1879）年に国賓として来日した米国第18代大統領U.S.グ
ラント、通称グラント将軍による三ヶ所（長崎公園・芝公園・上野公園）の記念植樹式に焦点
をあて、それが行われた公園という空間の歴史的変遷を分析することによって、何故そうした
儀式的行為が営まれたかという意図とその根底に備わっていると見られる自然観を考察した。
なぜ記念植樹か。実は近代化が推進される当時の日本において記念碑や記念像が相次いで設
置されていく傍らで、今日、公私を問わずあらゆる場面において一般的となった記念樹を植え
るという行為もまた同様に、時の政府や当時を代表する林学者らによって国家事業の一環とし
て推進されていたという事実があり、加えてこうした儀式的行為を広く一般に浸透させる為に
逐一ニュースとして記事にしていた報道機関の存在から、記念に植樹するという行為もまた日
本の近代化の一牽引役として働いていたのではないかと推測され得るからである。
本文では1872年のグラント政権が開国後間もない新政府の近代化政策に与えた諸影響を中心
に論じたが、例えばこのグラント政権下において米国で初めて国立公園が設定され、Arbor 

Dayという樹栽日が創設され、且つ同政権下の農政家ホーレス・ケプロンが開拓使顧問として
来日、増上寺の開拓使出張所を基点に北海道開拓を指揮するなど、グラント政権下における殊
に「自然」に関わる政策で新政府が手本としたと見られる事柄は少なくない。こうした近代化
の指導者ともいうべきグラント将軍による記念植樹式は、いずれも明治6（1873）年の太政官
布告によって「公園」という新たな空間に指定された社寺境内において営まれ、米国を代表す
る巨樹「ジャイアント・セコイア」等が植えられたのだが、新政府にとってそれは単に将軍の
訪日記念という意味のみならず、「旧習を打破し知識を世界に求める」という西欧化政策を着
実に根付かせる意図を持ってなされた儀式的行為であったと考えられる。しかしながら同時に
この儀式的行為は、「樹木崇拝」という新政府が棄てたはずの原始的な自然崇拝が根底に備わ
るものであり、新旧の自然思想が混淆している点を見逃してはならない。
従って明治初期の記念植樹という行為は、新旧あるいは西洋と東洋の思想とかたちと融和さ
せるために行われた一種の儀式的行為であり、明治の指導者たちはこのような自然観を応用し
ながら近代化促進につとめたといえるのではないだろうか。

キーワード：記念植樹、日本の近代化、西欧化、植樹、樹木崇拝、記念事業、公園、 

ネーション・ステーツ、グラント将軍、津田仙、渋沢栄一、本多静六




